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The journey of initiates to Attica and their subse- 
quent participation in the procession to Eleusis at 
the Mysteria is the subject of three sacred laws. The 
first is an Athenian law dated by letter style to c. 
470-460 BC, now in the British Museum - in fact, it 
isan Elgin Marble. It has the shape of a pillar, broken 
on top and inscribed on all four sides. The side that 
is now called Side B contains the information about 
the initiates journey; it calls for a truce that will be 
in effect for foreigners and Athenians: 


1. IEleusis 19.B (IG 13, 6.B) 


ὰς δὲ σπονδὰς 
εἶναι ἐν τξισ- 

ι πόλεσιν Πό([σ]- 
αι χρόνται τό- 

ι Βιερὂι καὶ A- 
θεναίοισιν ἐ- 
κεῖ ἐν τξισιν 
αὐτξσι πόλεσ- 
ιν’ τοῖσι δὲ ὀλ- 
είζοσι µυστε- 
ρίοισιν τὰς [σ]- 
πονδὰς εἶνα[ι] 
τὸ Γαμελιόνο- 

c μενὸς ἀπὸ δ[ι]- 
[χ]ομενίας κα[ὶ] 
τὸν Ἀνθεστε[ρ]- 
[ιὄνα καὶ τὸ Ἐλ- 
αφεβολιόνος 
μέχρι δεκάτε- 

ç htotapévo. 
vacat 


[r σ]πονδὰς εἶν- 
[αι] τοῖσι μύστ- 
[εσιν] καὶ το[ῖς] 30 
[ἐπ]όπτεισιν [κ]- 
[αἱ τ]οῖς ἀκολ[ο]- 
[ύθ]οισιν καὶ [χ]- 
[ρέ]μασιν τὸν [ὀ]- 
15 [θ]νείον καὶ [Ἀθ]- 35 
[ε]ν[α]ίοισιν [h]á- 
πασιν: ἄρχε[ν] δ- 
è τὸν xpóvo[v] t- 
Ov σπονδόν [τ]6 
20 Μεταγειτνιδ- 40 
voc μενὸς ἀπ[ὸ] 
διχομενίας [κ]- 
αἱ τὸν Βοεδρ[ο]- 
μιόνα καὶ τὸ [Π]- 
25 vavogotóvoc 45 
μέχρι δεκάτε- 
S Πισταμένο. t- 


"Let there be a truce [σπονδαί] for mystai, epoptai, 
servants, baggage of the foreigners, and all 
Athenians.”! The truce is to be in effect from the 
middle of Metageitnion, i.e. a month before the start 
of the Mysteria, until the tenth of Pyanopsion, i.e. 
about fifteen days after the end of the festival. It is 
further specified that the truce is to be valid in the 
cities that make use of the sanctuary and for Athe- 
nians in the same cities. Thus it is not necessarily a 
Panhellenic truce, but those cities “that make use of 
the sanctuary” would at least include a broad area 
central Greece. It seems to imply that there were 
"ments or understandings between the various 
^s and Athens concerning use of the sanctuary. 
nificant here is the control by Athens: first, the 
sanctuary is at Eleusis, but Athens controls the access 
to it (this is especially clear in the regulations on Side 
A, which provide for exclusion of a city from the 
sanctuary for improper behavior); second, although 
not mentioned here, the initiates do not go directly 
to Eleusis, but to central Athens, the asty, from where 
the procession continues the journey to Eleusis. 
Descriptions of processions during the Mysteria 
are provided by two other sacred laws. These proces- 
sions include the procession of the sacred objects 
from Eleusis to the City Eleusinion before the start 
of the festival and processions to Eleusis during the 
festival. A decree of the early 3rd century of our 
era presents à problem concerning the date of the 


1 On the spondai, see /Eleusis 2:19 (Commentary). 
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ASCENDING AND DESCENDING THE ACROPOI 


procession to Eleusis with the sacred objects, which 
it declares to be Boedromion 19 (lines 18-22): 


2. IEleusis 638 (- IG IP, 1078) 
c. AD 220 


ἔδοξεν τ]ῶι δήμωι: Ἀραβιαν[ὸς ἦρχεν . .c.8. . . ἐπρυ]- 
[τάνευε]ν- Εὔτυχος ἐγραμ[μάτευεν ...c.11.... ἐπε]- 
ἱστάτει]- Δρυαντιανὸς ἄρχων [τῶν Εὐμολπιδῶν εἶπεν]- 
[ἐπει]δὴ καὶ διατελοῦμε[ν ἐν τοῖς νῦν καθάπερ] καὶ 

ἰδ]ιὰ τῶν παρῳχημένων [χρόνων τελοῦντες τὰ uv]otrjpi- 5 
a, καὶ τὰ πάτρια προστάττ[ει τῶι γένει τῶν Εὐμο]λπιδῶν 
πεφροντικέναι ὅπως ἂν [ἐν κόσμωι ἀχθ]είη τὰ ἱερὰ 

δεῦρο T ἐκ τῆς Ἐλευσεῖνο[ς καὶ πάλιν ἐκ το]ῦ ἄστεως Ἐ- 
λευσεϊνάδε, ἀγαθῆι τύχ[ηι δεδόχθαι] τῶι δήμωι προσ- 

τάξαι τῶι κοσμητῆι τῶν [ἐφήβων κ]ατὰ τὰ ἀρχαῖα vout- 10 
μα [ἄ]γειν Ἐλευσῖνάδε τοὺ[ς ἐφήβ]ους τῆι τρίτηι ἐπὶ δέ- 

[κα] τοῦ Βοηδρομιῶνος με[τὰ το]ῦ εἰθισμένου σχήμα- 

[τος] τῆς ἅμα ἱεροῖς πομπ[ῆς, ἵνα τῆι τετράδι ἐπὶ δέκα πα- 
ἱραπ]έμψωσιν τὰ ἱερὰ μέχ[ρι] τοῦ Ἐλευσινίου τοῦ ὑπὸ 

[τῆι π]όλει, ὡς ἂν κόσμο[ς τ]ε πλείων καὶ φρουρὰ μείων 15 
[περὶ] τὰ ἱερὰ ὑπάρχο[ι], ἐπειδὴ καὶ ὁ φαιδυντὴς τοῖν θε- 

[oiv] ἀγγέλλει κατὰ τὰ πάτρια τῆι ἱερείαι τῆς Ἀθηνᾶς ὡς 

[ἥκει τὰ] ἱερὰ κ[αὶ] ἡ παραπέµπουσα στρατιά, κατὰ τὰ αὐτὰ 
[δὲ τῆι] ἐνάτηι ἐπὶ δέκα τοῦ Βοηδρομιῶνος προσ- 

[τάξα]ι τῶι κοσμητῆι τῶν ἐφήβων ἄγειν τοὺς ἐφή[βους]) 20 
[πάλιν Ἐ]λευεῖνάδε μετὰ τοῦ αὐτοῦ σχήματος π[αραπέμ]- 
[πο]ντας τὰ ἱερά. μέλειν δὲ τούτου τῶι κατ᾽ ἐν[ιαυτὸν] 
κοσμητῆι, ὅπως μηδέποτε τοῦτο ἐκλε[ιφθείη μη]- 

δὲ ὁλιγωρηθείη ποτὲ τὰ τῆς εὐσεβείας [τῆς πρὸς τὼ θε]- 

ώ. παραπέμπειν δὲ τοὺς ἐφήβους π[άντας, ἔχοντας] 25 
τὴν πανοπλίαν, ἐστεφανωμέν[ους μυρρίνης στεφά]- 

vot, βαδείζοντας ἐν τάξει. ἐπ[εὶ] δ[ὲ προστάττομεν τοῖς ἐ]- 
φήβοις τὴν τοσαύτην ὁδοιπορῆσαι π[ομπὴν, 


δίκαιον αὐτοὺς] 
καὶ θυσιῶν καὶ σπονδῶν καὶ παιάνων τῶ[ 


ν κατὰ τὴν] 
ὁδὸν μεθέξειν, ὡς ἂν τά τε ἱερὰ μετὰ φρουρᾶ[ς ἰσχυρο]- 
τέρας καὶ πομπῆς μακροτέρας ἄγοιτο, οἵ τε ἔφ[ηβοι] 
παρακολουθοῦντες τῆι περὶ τὸ θεῖον τῆς πόλεω[ς] 
θεραπείαι καὶ ἄνδρες εὐσεβέστεροι γείνοιντο, μεθέ- 
ἔουσιν δ[ἑ] καὶ οἱ ἔφηβοι πάντες τῶν τε ἄλλων ὧν ἂν 
παρέχ[ηι τ]οῖς Εὐμολπίδαις ὁ ἄρχων τοῦ γένους, καὶ τῆ[ς] 35 
δι[αν]ομῆς. γενέσθαι δὲ τὴν γνώμην ταύτην φα[νερ]- 
av καὶ τῆι ἐξ Ἀρείου πάγου βουλῆι καὶ τῆι βουλ[ῆι] τῶν 
id V καὶ τῶι ἱεροφάντηι καὶ τῶι γένει τῶν Εὐ[μο]λπιδῶν, 
ἀναγράψαι δὲ τὸ ψήφισμα τοῦτο τὸν [τα]μία[ν τ]οῦ γέ- 
νους τῶν Εὐμολπιδῶν ἐν τρισὶν [στή]λαις κα 
τὴν μὲν ἐν Ἐλευσινίωι τῶι ὑπὸ [ 
τῶι Διογενείωι, τὴν δὲ ἐν Ἐλευ 
τοῦ βου[λ]ευτηρίου. 


30 


i στῆσαι 40 
τ]ῇι πόλει, τὴν δὲ ἐν 


[ΤΙΝ ATHENIAN RELIGION 


Plutarch, on the other hand, attests that the 
nians “lead out Iakchos’, the divine lea Ma 
initiates, on Boedromion 20: ‘ 


Athe. 
"jn Of the 
| -— περὶ αὐτὴν τὴν 
εἰκάδα τοῦ Βοηδρομιῶνος f| τὸν μυστικὸν Ἴακχον 
ἐξάγουσιν “(Vit. Cam. 19.10); “εἰκάδι γὰρ ἡ φρ οὐρὰ 
Βοηδρομιῶνος εἰσήχθη μυστηρίων ὄντων, ᾗ τὸν 
Ἴακχον ἐξ ἄστεος Ἐλευσινάδε πέμπουσιν” (Vit 
Phoc. 28.2-3). Furthermore, the chorus in Euripi- 
des’ Ion, in its lyric description of the great Recep. 
tion of Iakchos, which took place as the initiates 
arrived at the sanctuary,’ alludes to the 20th as the 
day of the event (Eur. Jon 1074-86 [cf. Schol. Ar. Ran. 
314])? It is clear from Ar. Ran. 313-53, Eur. Jon, 
and especially Hdt. 8.65 that the initiates accompa- 
nied Iakchos in this procession while they sang the 
"Iakchos song"^ It is surprising, then, that for such 


a well-known procession we have two contradictory 
dates, : ^*0 authoritative sources, Plutarch and 
the © ‘ùe key to the solution lies in the fact 
that i cree there is not a word about initiates 


(πιγεῖα:; o: lakchos; this decree describes only an 


escort (pompe) of the sacred objects (hiera); it refers 
to the procession as the pompe hama hierois. The 
solution, as I argued in 1988, following a sugges- 
ton by John Mansfield, must be that there were two 
Processions, an Escort with Sacred Objects, which 


e IE M C EE 

2 "The Epimeletai of the Mysteria were in charge of the 
reception: “ἐπεμελήθησαν δὲ καὶ τῆς ἅλαδε ἑλάσε[ως] 
kal τῆς Ἐλευσῖνι τοῦ Ἰάκχου ὑποδοχῆς” (IEleusis 
208.20-1 = IG IP, 1.1164). i 
“αἰσχύνομαι τὸν πολύυμνον θεόν, εἰ παρὰ Καλλιχόροισ' 
παγαῖς λαμπάδα θεωρὸς εἰκάδων ἐννύχιον ἄυπνος 
ὄψεται, ὅτε καὶ Διὸς ἀστερωπὸς ἀνεχόρευσεν 
αἰθήρ, χορεύει δὲ σελάνα καὶ πεντήκοντα κόραι. 
ἸΝηρέος αἱ κατὰ πόντον ἀεναῶν τε ποταμῶν hu 
Xopevóuevat τὰν χρυσοστέφανον κόραν καὶ DUAE 
σεμνάν”' Schol. Ar. Ran. 323a (Chantry): “μία τῶν 
μυστηρίων ἡ εἰκάς ἔστιν, ἐν ᾗ τὸν Takyov ΠΗ ας 
Hdt. 8.65: “Ιδεῖν δὲ κονιορτὸν χωρέοντα ae 
ὡς ἀνδρῶν μάλιστά κῃ τρισμυρίων, ἀποθωμάζειν «αἱ 
σφεας τὸν κονιορτὸν ὅτεών κοτε εἴη ἀνθρώπων ne 
πρόκατε φωνῆς ἀκούειν, καί οἱ φαίνεσθαι THY PO 
εἶναι τὸν μυστικὸν ἴακχον” 


» 


set out on the 19th, and a procession leading out 
lakchos on the 20th.5 

Another solution, proposed in the 19th century 
and followed by many scholars since then, is that 
the initiates set out on the morning of the 19th, but 
that their arrival at Eleusis in the evening actually 
occurred on the 20th, according to the Athenian 
reckoning of the evening as the start of the new day. 
However, the evidence that the Athenians began 
their day in the evening as opposed to the morning 
is unconvincing. In any case, the literary sources and 
the sacred law date the procession by its start: Plutar- 
ch states that they lead out Iakchos on the 20th; the 
sacred law assigns the pompe to the 19th. The time 
of arrival in Eleusis is irrelevant; each procession 
starts on a different day. Another possible solution, 
which I do not believe has been proposed, might 
be that there was a change in the date of the pro- 
cession between the Classical period and the early 
3rd century AD. However, Plutarch uses the present 
tense - "the Athenians lead out Iakchos on the ^ 
of Boedromion" - so is clearly referring to | 
sent time, approximately a hundred years be: 
decree. Most significantly, there has been τ 
in the date of the procession with Iakchos 
the time of Euripides and that of Plutarch. : 
the time-honoured status of this day of procession, 
it is highly unlikely that the decree from the early 
3rd century AD would have changed it, especially 
in view of the fact that the decree is archaizing and 
bases its practice on ta patria, ancestral tradition 
(line 7) ang "original customs" (“ἀρχαῖα νόμιμα», 


line 11)? Thus the decree should refer to a different 


> Clinton 1988, 70, 
Foucart 1914, 324.5, 
there was a procession with Iakchos at its head 

Mound this time is confirmed by the existence of the 
ur Priest, Flavius lakchagogos Agryleus, ar- 

* end of the 2nd century or beginning of the 
with Fou an IG IP, 3680 ( Agora XV, 453), 3732, 
άν, 1976, 516. The use of hieronymy suggests an 

Prestige for the priesthood since the time of 
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procession, the "Escort with the Ηίετα”, as it says, 
and not the leading out of Iakchos. 

In accordance with the Athenian practice of as- 
signing each day of the Mysteria its own name, the 
19th could have been called “πομπὴ ἅμα ἱεροῖς”, 
whereas the day on which they lead out Iakchos was 
called “Ίακχος” according to Hesychius.* 

Let us look more closely at the text of the decree: 


Dryantianos, archon [of the Eumolpidai proposed): 
since we continue celebrating the Mysteria in the pre- 
sent as in past times, and ancestral tradition com- 
mands [the genos of the Eumolpidai] to see to it that 
the sacred objects be conducted both hither from 
Eleusis and again to Eleusis from the asty.... 


Dryantianos was a member of the genos of the Eu- 

molpidai, and so the restoration that he was the 

archon is highly likely? The fact that the proposer 

was the archon of this genos, that the hierophant 

and the genos were informed of the decision of the 

ree (line 38), and that the treasurer of the Eu- 

ai had the decree inscribed on three stelai 

7-40) strongly supports the restoration of the 

's in line 6, and makes clear that this ancestral 

custom, the Escort with the Hiera, was the province 

of the Eumolpidai and its leader, the hierophant. It 

is also clear that the hiera were normally kept in the 

sanctuary at Eleusis.!? 

Lines 9-21 present what is to be decreed: 


the last known incumbent in the second Quarter of the 
2nd century AD (Clinton 1974, 96-7), 

8. sv"laxyov- τὸν Διόνυσον ASn. ἢ μίαν ἡμέραν τῶν 
μυστηρίων, ἐν ᾗ τὸν Ἴακχον ἐξάγουσι. καὶ ἡ ᾠδή, ἣν 
οἱ μεμυημένοι ᾷδουσι: καὶ ἥρως, «οὗ» καὶ ναὸς ἐν τῇ 
Ἀττικῇ καὶ ἄγαλμα. τινὲς δὲ καὶ αὐτὸν τὸν Διόνυσον 
οὕτως ἔλεγον” 

9 See the stemma in Oliver 1949, 243-58 and the 
commentary in Aleshire 1991, 72 (with stemma, table 
1). 

10 This is also clear from the rescue of the hiera from 
the sanctuary as the Costobocs invaded (JEleusis 
494.515-6). 
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ANCENIMNS AND DESCEND 


ree Jemos to 
For good fortune let it be decreed by the De 


order the cosmete of the ephebes ín accordance with 
the original customs to conduct the ephebes to PM 
customary formation of 
in order that on 


on Boedromion 13 in the 
the escort with the sacred objects, 
Roedromion 14 they escort the sacred objects to 
the Eleusinion below the Acropolis, so that greater 
Kosmos and better protection be available for the 
sacred objects, when also the Phaidyntes of the Two 
Goddesses announces to the Priestess of Athena 
according to ancestral custom that the sacred objects 
and the military escort have arrived. And in the same 
way on Boedromion 19 to order the cosmete of the 
ephebes to conduct the ephebes again to Eleusis in the 
same formation, as they escort the sacred objects... 


On the 14th they escort the hiera c. 21 kilometres 
to the Eleusinion below the Acropolis - an exercise 
that healthy and disciplined 18- or 19-year-olds 
should be able to perform as a matter of course. Five 
days later, on the 19th, they set out again with the 
hiera on the 21 kilometre journey to Eleusis and, 
after taking part in various festivities along the way 
(sacrifices, libations, paeans), arrive at the sanctuary 
by the late afternoon or early evening. If they had 
to escort yet another procession to Eleusis, this time 
with Iakchos and the intiates, on the morning of the 
very next day, they would have to walk 21 kilometres 
back to central Athens from Eleusis on the evening 
of the 19th, arriving late at night, then early in 
the morning, presumably after little sleep, march 
21 kilometres again to Eleusis, escorting Iakchos 
and the initiates. So it is not surprising that the 
decree says nothing about the ephebes performing 
an evening eiie to central Athens and another 
escort on the f dr 
Such an Yao: να, jg s the initiates, 
been demanded of the e doas "RAT AMEN 
ος p ebes, especially since 
t owtedges (lines 27-8) that they had 


already performed an “ i 
extensive escort” 
of Boedromion 19. De pd 


The other possibility, adopted by many scholas 
is that the procession escorted by the ephebes hi 
cluded Iakchos and the initiates on the 19th along 
with the híera.!! The decree, however, offers Κω, 
port for an ephebic escort on Boedromion 19 which 
included Iakchos and the initiates. This would in. 
volve a change in the traditional date, Boedromion 
20, of the Ilakchos procession, i.e. the leading out 
of Iakchos; and surely it would be rather bizarre 
for such a decree as this one, which emphasize, 
that it is based on ancestral tradition, to serve ας 
the announcement of such a change. Furthermore, 
it mentions in lines 27-8 that because of “such an 
extensive escort" on the 19th, the ephebes deserye 
certain privileges, namely participation in sacrifices, 
libations, and paeans along the route as well as privi- 
leges that the archon of the Eumolpidai provides, 
including the "distribution, a sum of money." Since 
these privileges are based on the ephebes services 


as esc - surprising that an ephebic escort of 
Iak- >e initiates, if it occurred at the same 
tir: :tioned in this document as part of 
the ezi: -—ritorious work (“greater kosmos and 
stronge: guard for the hiera” [15-6] and “a stronger 


guard and a more extensive escort" [30-1]). 
Finally, à most critical omission concerns the 
song called the Iakchos song — a major feature of 
the Iakchos procession — yet the only songs in which 
the ephebes Participate, according to the decree. 
are paeans. It is hard to imagine any reason why 
the ephebes would not participate in the Iakchos 
song if it was being sung, or even why the lakchos 
Song is not mentioned at all. Thus the absence οἱ 
any reference at all to Iakchos (or the initiates) i$ 
astonishing, especially the absence of Iakchos as the 
star of this Procession, leading the initiates ΟΠ the 


Way to Eleusis (described below and illustrated i? 
Paintings),!3 


ll See recently Parker 2005, 349 n. 91. 
x On the distribution, see Clinton 1974, 23. 


Paintings: Clinton 1992, 64-75. 


In the Late Hellenistic period, the ephebes had 
escort duties that were significantly less onerous than 
those required by this decree, as we learn from sey- 
eral Hellenistic decrees honouring ephebes. These 
decrees state that the ephebes met the hiera and es- 
corted them, expressed by the formula “ἐποιήσαντο 
δὲ καὶ τὴν ὑπάντησιν τοῖς ἱεροῖς καὶ προέπεμψαν 
αὐτά, καὶ τὸν Ἴακχον ὡσαύτως” (e.g., IG ID, 1008.7): 
“they also performed the hypantesis of the hiera and 
escorted them onward, and Iakchos likewise" The 
adverb “likewise” indicates an action parallel to what 
they did for the hiera: they also performed the hyp- 
antesis for lakchos and escorted him onward.14 There 
were two parallel actions; not a single procession, 
but separate ones. No Hellenistic document re- 
ports that the ephebes went all the way to Eleusis to 
fetch the hiera. In fact, the hypantesis, a meeting or 

formal reception, implies that they intercepted the 
sacred objects or Iakchos before the hiera or Iakchos 
reached a destination. In a common form of hypan- 
tesis, a group of officials would go out οἱ their city 
and meet a distinguished guest (or in € 

entire citizen body would turn out) : 

guest into the city.!6 


14 “ὡσαύτως” with reference to Iakchos also occurs 
in IG IP, 1028.9-10, 1030.6-7 (restored), SEG XXII, 
111.6-7 (restored), XXIV, 189.5 (restored); alternatively, 
“ὁμοίως δὲ καί”, in IG Π2,1006.9,74, 1011.8, SEG XXI, 
476.6 (restored). 
15 One decree tells us that these meetings took place at 
a site called “Echo” (IG IP, 1011.7-8). A suitable spot 
would be in the pass through Mt. Aigaleos, where now 
the sound of automobiles reverberates off the nearby 
hills, not far from the entry into the Thriasian Plain. 
See the full description of a formal ὑπάντησις in 
a decree of Cyzicus when the city welcomed its 
benefactors, the kings Roimetalkes, Polemon, and 
Kotys and their mother in AD 39 (5105, 798.19-25). 
Another example, closer to the time of the ephebic 
decrees, is the Athenians’ welcome of Athenion (in 
88/7) when he came from Mithradates to win the city 
over to the side of the king: “ὑπήντησαν δ᾽ αὐτῷ καὶ 
OL περὶ τὸν Διόνυσον τεχνῖται, τὸν ἄγγελον τοῦ νέου 
Διονύσου καλοῦντες ἐπὶ τὴν κοινὴν ἑστίαν καὶ τὰς περὶ 
"“ντην εὐχάς τε καὶ σπονδάς" (Ath. 5.49, 2120). 
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Thus the ephebes would have met the hiera as the 
hiera were approaching the asty of Athens, and met 
Iakchos as he was approaching Eleusis. Iakchos did 
not need to approach Athens in a procession; he was 
already there, in his temple; the only time that the 
ephebes could meet him was when he approached 
Eleusis. The hiera, on the other hand, approached 
Athens on Boedromion 14. The ephebes must have 
been in central Athens on that day, as there is no 
mention of an escort from Eleusis in the Hellenistic 
decrees, and so we can assume that at that time they 
performed the hypantesis and escort onward into 
the central city. But the question then arises: When 
did the ephebes go to Eleusis in order to perform 
the hypantesis for Iakchos as he approached the 
deme? It seems to make the most sense to assume 
that they escorted the hiera on the 19th from Athens 
to Eleusis; in that case, the ephebes were already in 
Eleusis as Iakchos approached on the 20th. This also 
suits the language of the Hellenistic ephebic degrees: 
the hypantesis and escort of the hiera always precedes 
that of Iakchos. Thus the ephebes' hypantesis on 
the 14th and escorts on the 14th and 19th precede 
their hypantesis and escort of Iakchos on the 
20th. In mentioning that the ephebes performed 
the hypantesis and escorted the hiera onward, the 
decree assumes that the reader will know that the 
escort onward had two parts — escorting the hiera 
to the City Eleusinion on the 14th and continuing 
the escort to Eleusis five days later, on the 19th. On 
the following day, the 20th, they did the same for 
Iakchos, coming out from Eleusis to meet him and 
escort him into Eleusis. The escort of Iakchos into 
Eleusis on the 20th was a relatively short trip, not a 
physically demanding one.!8 


Cn een ena 


17 Usually the decrees then mention that the ephebes 
lifted the oxen for sacrifice at Eleusis. 

18 For further discussion of the two processions, including 
the interpretation of Graf 1996, 61-4, see IEleusis 2:638 
(Commentary), 2:407-9. 
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ASCENDING AND DESCENDING THE Αἱ 


The decree from the 3rd century AD (/Bleusis 
638) does not mention a hypantesis of lakchos by the 
ephebes, presumably because their role as escorts of 
the hiera was complete after they had escorted the 
hiera to Eleusis. The Reception of lakchos in Eleusis, 
which is attested at the end of the 3rd century BC 
(IEleusis 208 = IG II, 1164) and which we know was 
taking place at least from the time of Euripides, may 
have been felt, in the early 3rd century AD (or even 
earlier), to be a sufficient welcome for Iakchos, so 
that a hypantesis was no longer necessary. It seems 
to be a reasonable hypothesis that the ephebic hy- 
panteseis of the hiera and Iakchos were Hellenistic 
innovations and did not represent ancestral tradi- 
tion, hence they were superseded by the scheme de- 
scribed in the archaizing sacred law from the early 
3rd century AD. The original ancestral tradition, as 


MOVEMENT IN AT HENIA 


N RELIGION 


| will suggest shortly, was a full military escort f 
the Aera; this was relaxed in Hellenistic times i 
the introduction of the /iypanteseis, but Was ful) 
reinstated by the late Roman decree ( Illeusjs 635 y 


3. IEleusis 250 (= LSS 15) 


This Hellenistic document (Agora Excavations, 
Inv. No. I 3844, published by James Oliver in 1941), 
though fragmentary, is our other main sacred Jay 
concerning a procession at the Mysteria, It gives us 
a glimpse of the complexities of organizing the great 
procession of Iakchos, consisting of thousands of 
initiates and other participants, as it made its Way 
from the centre of Athens along the Sacred Way to 


Eleusis. 


10 Γ---------- IOUIALE tatipypvigle ~~ = ~~. <5 Sto eee weno OW | 
ἷ--------- - τοῦ δ]ήμον: τύχῃ ἀγ[αθῇ δεδόχθαι τῃβουλῇ ------------------.-. - | 
Γ---------- nd LLL ου μυ | 
[- -]AEIA[- - - - - - PADO ee eT μα ] 
[------- eco μπω ο ERE TC EE Ας diac iln ] 

5. L---- ]EIA[- κατὰ τὰ] ως ES Ωω AES | 
-------------- πο VISIEADEL. LIIS --] 
[----------- κατὰξ] φυλὰς πρὸ μν[στηρίων ------........ -.-] 
PUE 1 ἑκάστῃ H...7....]AH.. jeu. lel ος "LE: | 
ος ωρα μμ ον οἱ πάρε]- 

20 [Spor τοῦ βασ]ιλέως καὶ οἱ ἐπιμελῃταὶ tv ημων caos ud νο ed 
[- - - -Jec, λειτουργείτωσαν δὲ ολ ολλ μις GE 7 l 
E.. οἱ ἱερεῖ]ς οἵ τε δημόσιοι NG BO E tig sg Bre ua Meat e p uir eA 
ATEM. DERS Κ]ηρύκων καὶ Εὐμολπιδῶν ο οποια ο ως d 
[----- ροή e. a eee E RENT aon ] 

25 [vetv δὲ κατὰ] Τάξιν καὶ τὴν πορείαν εὐκό[σμως] π[οι]εῖ[ν] ᾧστ[ε] ATL iU Per eect ἐλαύ]- 
sek m δὲ οἱ μυσταγωγοὶ μὴ συνπ[ο]ρεύωνται toic μύσταις ο T RES oes l 
[.... pi τοῦ τῆς] µνῄσεως καιρ[ο]ῦ ἐξ[ηγῶντα]ι τ[ο]ῖς Werle πόνος eae eee ] 
k ite Mn δὲ ἄγωσι τοὺς μύστας [ri .__ T "OL. Jay [- - I oos. co ee Se | 

ση Καὶ οἱ τῶν μυστηρί[ω]ν [ἐπιμε]λῃταὶ Κ[ύριοι ἔστω) μη e A sen in x 
τυ : Sir uh σαν ζῃμ[ιῶ]σαι to redd 
ης μας τῷ[ι 7-8... .]AETOI[. c. τ]ς καὶ ώμο, ρα | 
Pi is Ain = e ομένῳ οἷς ἔξ[εστι Ἀθηναίων ~ ~] Kall] το[ῖ]ς ἐπιμεληταῖς 
[κατὰ δὲ τὸ A : © ἐνδε[ιχ]θέ[ντα 7*7 **] gle ἕνα [καὶ nle Εν 
as στ]ήλα[ς] τε[ι]μάτω αὐτῷ ἡ [ἡ]λια[ία, ἐὰν are π]εντακοσίους ios o — ] 
[μυστηρίων λαγ]χανρμένας δίκας ε ; κὰν ἁλῷ] 


ἰσαγέτωσ[α]ν oi ἐπιμε[λητ AL XP παθεῖν ἢ ἀ]πρτεῖσ[α]ι. τὰς δὲ πε[ρὶ ἀσεβείας) 


all τῶν [μυ]στῃρίων πρώτᾳ[ς εἰς πάντα] 


19 There may also have been a hypantesis by ordinary 


Athenians if Foucart 1914, 306 is correct in his inter- 
Pretation of a Passage in [Lys,] Against Andocides 50. 


wo [τὰ δικαστήρια] ἐν τῷ ἐπομένῳ μετὰ τὰ μ[υστήρι]ᾳ μερισμῷ 


[ται ἐξ ἀστεως, ἀ]γέτωσαν αὐτοὺς οἱ Wal raywyol , 
ee eee ἑλ]αυνέτωσαν ὅταν καὶ ὡς ἂν | 
| μηδὲ olplelteloða μδένα μύ[στην, μηδὲ à 
[- = =) μηδὲ πρίοπορε]ύεσθαι πρὸ τῆς κο[μιδῆς , 
Ὁ | ἡ π]ρίὀ]ς τὸ ἀπο[δεδε]ιγμένον χωρίον ὑπ] 
[δὲ κατ᾿ ἄλλας ὀ]δοὺς ἢ [τὰς] Al π]οδεδειγμὲν 
[ ἐὰ]ν δὲ ἀ[λλως) ποιῇ. ἔνοχος ἔστω ὁ μυσταγ 
[τὰ τὰ δόξαντα) te κ[αὶ} ἓν Ἑλ[ενσῖνι] τῷ te ‘Tay 
[ξωσι καὶ 


l 


| νύκτωρ κάθ[εσθαι ἐσ]τεφανωμέν 


It is in fact a decree, as indicated in line 11. In lines 
14-5, there is reference to ancestral tradition. Line 
19 mentions a gathering of mystagogues (“ἐκκλησία 
μυσταγογῶν”), apparently before the beginning of 
the Mysteria (cf. line 17). Various officials are men- 
tioned in lines 19-23, as well as members of the Fu 
molpidai and Kerykes.?? Line 25 states the 1e 

of keeping good order during the processio 

seems to suggest a penalty for mystagogucs 

not march together with their mystai. Lin 

tions the possibilty of receiving exegesis be! 

time of the preliminary myesis, no doubt to deal with 
issues regarding eligibility for participation. Line 28 
refers to people who “conduct” the initiates, presum- 
ably the mystagogues and administrative officers, 
such as the basileus and his epimeletai. Lines 29-35 
concern penalties and judicial actions for improper 
behaviour at the Mysteries. Lines 35-42 contain pre- 
cise regulations about the conduct of the procession: 
the mystagogues are to “guide” the initiates; the mys- 
fai are to (start) marching only from their designated 
‘pot; they are not to advance (“πρ[οπορε]ύεσθαι”) 
in front of something transported; they are not to 
descend from their vehicles (the latter two provisions 
Perhaps applying to officials); they are to march to- 
Ward the assigned spot, presumably the stopping 
Point, and along the designated roads; they are not to 


} " 
^) Perhaps all the public priests (line 22, but this 


restoration may not be correct). 


«κερ| 
ὁ βασιλεὺς καὶ οἱ τῶν 


AG. μηδ᾽ εἰσιέν 


ους ἐπάν 
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KATA τὰ μ[έρη] Sela}: ὅταν [ἐ]λάσ[ωσιν οἱ μύσ]- 


(16----}ἑ[π|} τοῖς ῥχήμ[ασι,.5.,.,.] 
μυστηρίων ἐ]ηιμεληταὶ τάξω[σιν - - = -] 


|λαύνει[ν ἄλλοθε]ν ἢ ἐκ τοῦ ἀποδεδειγμέ[νου χωρίου] 
«.}1Γμ[ηδ]ὲ κα[τα]βαίνε[ι]ν ἀπὸ τῶν ῥ[χ]ημάτων [- = - -] 

ὁ] τ[ῶν] πρὸς το[ύτοις] τεταγμένων, [μ]ηδὲ ἄλ[λο]θεν ἐλᾳ[ύνειν μη]- 
αι καὶ ἄ[λλα]ς πύλας ἢ καθῷς πάτριόν ἐστι: [- -] 

ωγὸς τοῖς ἐπάνω γεγραμμένοις ἐπιτειμ[ίοις ka]- 

V συνεισελᾳύνειν ὡς ἂν ὁ βασιλεὺς καὶ οἱ ἐπιμ[εληταὶ τά]- 

αγκες ἐν τῷ [ἀπο]δεδειγμέ[νῳ χωρίῳ - - - -] 


pass through gates other than the traditional ones; a 
mystagogue is to be punished if he does not provide 
proper guidance. Finally (lines 43-4), at Eleusis they 
are to march in together with Iakchos just as the 
basileus and epimeletai order (“κ[αὶ] ἐν Ἐλ[ευσῖνι] 
τῷ τε Ἰάκχῳ συνεισελαύνειν ὡς ἂν ὁ βασιλεὺς καὶ 
οἱ ἐπιμ[εληταὶ τάζωσι”); during the night, they are 
© sit (presumably by the sanctuary) wearing their 
owns in their assigned place. At this critical mo- 
^nt - entrance into Eleusis - the initiates enter 
with lakchos; there is no mention of the hiera. 
Especially interesting is the absence of any men- 
tion of the hiera. All indications are that this is the 
procession of the mystai, i.e. the lakchos procession; 
there is no mention of an ephebic escort. The verb 
used for the initiates’ activity is ἐλαύνειν. Their mys- 
tagogues guide, ἄγουσι. Thus the character of the 
procession is altogether different from the proces- 
sion on the 19th, a pompe hama hierois, an Escort 
with the Hiera. 'The procession of the initiates on 
the 20th is an elasis, a march. This is also what the 
initiates do in their other great procession during the 
Mysteria: on the 16th of Boedromion, the day called 
Elasis halade, March to the Sea, when they march 
down to Phaleron with their piglets.?! The decree 
IEleusis 250 presents a picture of initiates prone to 
disorder as they march; they have to be rigorously 
regulated. 'This march obviously lacked the kosmos 


21 See Mylonas 1961, 249; Foucart 1914, 314-6. 
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of the Escort of the Hiera. The Iakchos March was 
a joyous affair, with the mystai shouting "akche, 
lakche" as they sing the lakchos song - 8 march with 
Dionysiac enthusiasm. 

The mystai in the Frogs generally see Iakchos as 
a fellow traveler (396), even an escort (408) as he 
sometimes appears in vase paintings.” But they are 
not his escort. In the actual elasis, as Plutarch says, 
“they [the Athenians] lead out Iakchos’, i.e. his statue 
is on a wagon, at the head of the procession, guid- 
ed by the sacred official called Iakchagogos.? The 
chorus in the Frogs sing (350-2) "Illuminating with 
torchlight, lead out to flowering meadowland our 
youthful chorus, blessed one!" Iakchos is the focus 
and star of this procession of the mystai, whereas 
the focus of the pompe hama hierois on the 19th 
is the hiera, the sacred objects, most likely led by 
the hierophant. The pompe hama hierois featured 
a military escort enhancing the dignity and so- 
lemnity of the hiera while protecting them against 
the possibility of impiety (IEleusis 638). The de- 
cree refers to the ephebes as "an escorting military 
force’, “παραπέμπουσα στρατιά” (line 19). If there 
is significance in this phrase, used in this archaizing 
document, which bases itself on ancestral tradition, 
I suspect that it is the fact that, early on, a military 
force guarded the hiera on the long journeys from 
Eleusis to the Eleusinion and from the Eleusinion 
to Eleusis, even before the formal institution of the 
ephebes, because the hiera needed to be protected 
against impiety, especially during times of hostili- 
ties. By the Late Hellenistic period, however, there 
was much less need for such a military escort from 


22 See above, n. 13. 

23 Clinton 1974, 96-7. 

24 The separateness of the two processions is also reflected 
in IG IP, 1191 (= IEleusis 95.15-9) (1. τὰ ἱερά, 2. ἡ 
πανήγυρις τῶν Ἑλλήνων): ὅ[πω]ς τ[ὰ] ἱερὰ ἀσφαλῶς 
καὶ καλῶ[ς π]ορε[ύ]ητα[ι] καὶ ἡ πανήγυρι[ς τῶν] ε[ἰσα] 
φι[κ]νο[υ]μένων [Ἑ]λλήν[ων Ἐλευ]σ[τ]νάδε καὶ εἰς τὸ 


ἱερόν, [καὶ] οἱ τὸ προάστιον οἰκοῦν[τ]ε[ς καὶ] οἱ γεω[ρ] 
yol σώιζωνται” P 


Eleusis to the asty; by then, the hypante 
ficient to honour the approaching hiera, 

IEleusis 250 (above, pp. 166-7) Mentions some 
of the officials who accompanied the initiate, ín the 
Iakchos procession: the basileus and the epimeletg; 
of the Mysteria (lines 20, 29, 37, 43). They were E 
ministrators of the Mysteria, as we know from the 
Athenaion Politeia and a law of the 4th century BC 
(IEleusis 138). 

The only Eleusinian sacred official explicitly men. 
tioned in connection with the pompe hama hierois is 
the phaidyntes, but the famous Bridge Decree of 422 
BC (IG 15,79 = IEleusis 41) concerning the construc- 
tion of a bridge across the Rheitos mentions priest. 
esses carrying the hiera. These should be the two 
hierophantides, whose sculptural representations 
appear in the Lesser Propylaea at Eleusis.* The other 


51$ Was suf 


major priestess of the Mysteria, the priestess of Dem- 
eter e, surely would not be absent from such 
ap ‘or would the principal priests - the 
h ouchos, and sacred herald. A docu- 
n 70 (IEleusis 489 = IG IP?, 1092) lists 
recij ‘ares of an endowment established for 


the Eleusinian sanctuarv: 


45 ἱεροφάντης διπλῆν 
δᾳδοῦχος διπλῆν 
ἀρχιερεὺς διπλῆν 
ἐξηγητὴς διπλῆν 
ἐξηγηταὶ τρεῖς διπλᾶς 

50 ἱεροκῆρυξ διπλῆν 
ἐπὶ βωμῷ διπλῆν 
Ἀθηνᾶς ἱέρεια διπλῆν 
Δήμητρος κ Kop διπλῆν 
ἱεροφάντιδες δύο διπλᾶς 


55 ἱέρεια Καλί...6...ἁπλῆν] 66 ἄρχ[ων] Ε[ὐ]- 
ἱέρεια Μοι[ρ....6.. «ἁπλ]ῆ(ν) μολπιδ(ῶν) ἀπ[λῆν] 
καὶ ὅσοι π[αῖδες μυηθέν(τες)]'ἀφ᾽ ἑσ[τίας] 
φαιδυντὴς [ ἁπλῆν]»»[- -- - -- - -- ] 

Διὸς ἱερεὺ[ς ἁπλῆν vacat? | 

60 Ἰαχχαγωγὸ[ς ἁπλῆν | 


— μας 
25 Clinton 2004, 85-7, 


βουζύγη[ς ἁπλῆν ] 
πυρφόρο[ς ἁπλῆν ] 
παναγὴς Ϊ ἁπλῆν ] 

ἱερεὺς Θεο[ῦ καὶ Θεᾶς ἁπλῆν ] 


65 ἱερεὺς Ἱρ[ιπτολέμου ἁπλῆν] 


Here we see in part a hierarchical list of sacred 
officials that looks very much like the order of a 
procession, and in this case the procession can only 
be the pompe hama hierois: hierophant, dadouchos, 
high priest (of the imperial cult), exegete (of 
unstated type), three exegetes (presumably of the 
Eumolpidai), sacred herald, altar-priest, priestess 
of Athena, priestess of Demeter and Kore, the two 
hierophantides, two priestesses (whose titles are 
not completely preserved), initiates from hearth, 
phaidyntes, priest of Zeus, lakchagogos, Bouzyges, 
pyrphoros, panages, priest of the God and the 
Goddess, priest of Triptolemos, and archon of the 
Eumolpidai.2° However, only the list down as far as 
the hierophantides (the first column) could το ο νο όν 
represent the order of the procession ©. - 

(they are in fact the more important pric: 

receive a double share of the endowmen: 

ates from hearth and the Iakchagogos must -- 

belong to the March with Iakchos. 

A notable exception to these dual processions was 
the procession organized by Alcibiades in 407 BC, 
who had the infantry provide an escort in order to 
put an end, if only temporarily, to the processions 
by sea, which had been necessitated by the Spartan 
occupation of Decelea and the passes to Eleusis. 
These processions by sea, as Plutarch noted (Alc. 
34.3-7), lacked the “splendour” (kosmos) of the 
traditional ritual (telete) and omitted “also sacrifices 
and dances and many of the rites along the route 


—————— 
^^ Further discussion in [Eleusis 2:489 (Commentary). 
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when they march out Iakchos"? Plutarch clearly 
implies that a single procession took place on a 
single day because of the presence of hostile forces. It 
was prompted by Alcibiades desire to make a grand 
display, in response to the Athenians’ disappointment 
about the rites omitted during the sea voyages which 
had replaced the traditional Iakchos processions. 
Evidently the Athenians had been sending both the 
hiera and the initiates to Eleusis in ships on the same 
day. Obviously circumstances could dictate flexibility 
in the arrangement and timing of the processions, 
and Alcibiades responded by reverting to the land 
route with the help of the army. 

The terms “Ἱεροφαντία καὶ μυσταγωγία” (Alc. 
34.6), used by some observers of this procession, 
seem to reflect the unusual combination of the pro- 
cessions of the hiera and of Iakchos, the term hiero- 
phantia suggesting that it consisted of the most im- 
portant priests of the Mysteria led by the hierophant 
(as in the escort with the hiera), the term mystagogia 
suggesting that it included the mystai with their mys- 
tagogues; that is, it combined both processions. The 
combination was necessary because it would have 
oeen impractical for the infantry, just as we saw in 
the case of the ephebes, to conduct processions from 
the asty on two days in a row: from the asty to Eleu- 
sis, then in the evening back to the asty, and the next 
morning back to Eleusis with Iakchos. (The hiera in 
this time of warfare would have been kept in the City 
Eleusinion, not at Eleusis.) Plutarch’s description of 
the order of the participants — “ἱερεῖς καὶ μύσται 
καὶ μυσταγωγοί” -- would also be consistent with 
“Ἱεροφαντία καὶ μυσταγωγία”28 The ἱερεῖς would 


27 Alc. 4: οὐδένα κόσμον εἶχεν ἡ τελετὴ πεμποµένη κατὰ 
θάλατταν, ἀλλὰ καὶ θυσίαι καὶ χορεῖαι καὶ πολλὰ τῶν 
δρωμένων καθ’ ὁδὸν ἱερῶν, ὅταν ἐξελαύνωσι τὸν 
Ἴακχον, ὑπ’ ἀνάγκης ἐξελείπετο. 

28 Alc. 6: ἱερεῖς δὲ καὶ μύστας καὶ μυσταγωγοὺς ἀναλαβὼν 
καὶ τοῖς ὅπλοις περικαλύψας, ἦγεν ἐν κόσμῳ καὶ μετὰ 
σιωπῆς, θέαμα σεμνὸν καὶ θεοπρεπὲς τὴν στρατηγίαν 
ἐκείνην ἐπιδεικνύμενος, ὑπὸ τῶν μὴ φθονούντων 
ἱεροφαντίαν καὶ μυσταγωγίαν προσαγορευομένην. 


169 


170 


ASCENDING AND DESCENDING TI 


he Hiera (here called hiero- 


belong to the Escort of t 
akchos 


phantia), the μύσται καὶ μυσταγωγοί to the I 
March (here called mystagogia). Alcibiades led them 
in good order and silence, Plutarch said. This was 
a significant change from the style of the Iakchos 
March, which on this occasion would have lacked 
much of its Dionysiac character; thus the term mys- 
tagogia would be more appropriate. If they made 
the entire journey in silence, one wonders about 
the sacrifices and dances and other rites that were 
omitted when the procession had gone by sea, i.e. 
whether they were now also omitted during Alcibi- 
ades military escort; the silence suggests omission, 
unless the omission was restricted to a critical point 
of the journey, namely the march over Mount Ai- 
galeos, where the threat from a hostile force would 
be most serious. 

In conclusion, there were normally two 
processions from central Athens to Eleusis at the 
Mysteria, the Escort of the Hiera on Boedromion 19 
and the Iakchos March on the next day; this satisfies 
the evidence for the two dates and the implication 
in Hellenistic decrees that the hiera were conveyed 
in a separate procession, preceding the procession 
with Iakchos.?? However, in times of emergency, the 
processions could take place on the same day, with 
the hiera preceding the initiates and mystagogues. 
This recognition brings us closer to the religious 
atmosphere of the festival. The Escort of the Hiera 
was an august affair, an ancestral tradition, conduct- 
ed with the great dignity that can be bestowed by a 
military escort; it was accompanied by sacrifices, 
libations, and paeans, and comprised the hierophant 
and major priests and priestesses of the Mysteria. 
The Iakchos March, on the other hand, included the 
initiates and their mystagogues, led by the initiates’ 


29 The arrangement made good sense administratively; 
having each procession on a separate day facilitated or- 
ganization, considering how difficult it can be to organ- 
ize a major procession, and it allowed each procession’s 
distinct character to be the focus of the day. 
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divine spirit, Iakchos, the god of many hymn. | 
the panegyris of the Hellenes, raising an e Was 


^ Normo : 
cloud of dust as they marched, singing th " 


Itt ympanied b e lakchog 
x, It too was accompanied by sacrifice, 
song. It pa Y Sacrifices, and also 


by dances, as Plutarch noted. Unlike the sole 
; ὶ i ΟΙ 
pompe of the hiera, it was a Dionysiac affair 


Appendix 


The Procession at the Andanian 
Mysteria 


A comparison of the Eleusinian procession with 
the one at the Andanian Mysteria helps to shed 
light on the roles of processions in both festivals, 
especially since the Andanian one is a well-described 
procession in a mystery cult, in legislation called 
diagramma (IG V,1 1390.28-34):30 


. ἐν δὲ τᾶι πομπᾶι ἁγείστω Μνασίστρατος, 

^ ἱερεὺς τῶν θεῶν, οἷς /(29) τὰ μυστήρια 

μετὰ τᾶς ἱερέας, ἔπειτα ἀγωνοθέτας, 

otai, οἱ αὐληταί: μετὰ δὲ ταῦτα αἱ παρθένοι αἱ 
ἱεραί, καθὼς ἂν λά/(β0)χωντι, ἄγουσαι τὰ ἅρματα 
ἐπικειμένας κίστας ἐχούσας ἱερὰ μυστικά: εἶτεν ἁ 
θοιναρμόστρια ἁ εἰς Δάματρος καὶ αἱ ὑποθοιναρ/ 
(])μόστριαι αἱ ἐμβεβακυῖαι, εἶτεν å ἱέρεα τᾶς 
Δάματρος τᾶς ἐφ᾽ ἱπποδρόμωι, εἶτεν à τᾶς ἐν Αἰγίλᾳ' 
ἔπειτεν αἱ ἱεραὶ κατὰ μίαν, κα/(32)θώς κα λάχωντι 
ἔπειτεν οἱ ἱεροί, καθώς κα οἱ δέκα διατάξωντι. ὁ δὲ 
γυναικονόμος κλαρούτω τάς τε ἱερὰς καὶ παρθένους 
καὶ ἐπιμέλειαν /(33) ἐχέτω, ὅπως πομπεύωντι, καθώς 
Ka λάχωντι. ἀγέσθω δὲ ἐν cài πομπᾶι καὶ τὰ θύματν 
καὶ θυσάντω τᾶι μὲν Δάματρι σῦν ἐπίτοκα, Ἑρμά/(24) 
νι κριόν, Μεγάλοις Θεοῖς δάμαλιν σῦν, Ἀπόλλων! 
Καρνείωι κάπρον, Ἅγναι οἶν. 
Concerning the Procession: In the procession 
Mnasistratos must lead, then the priest of the gods si 
whom the Mysteries are celebrated in company wh 


ο δω. 
30 The text is that of Gawlinski 2012, 70, 72. 


the priestess, then the agonothetes, the hierothytai, 
and the auletai. And after those, the sacred virgins, as 
allotted, leading the chariots with a Kista set upon them 
containing the hiera mystika. Then the thoinarmostria 
for (the sanctuary) of Demeter, and the assistant 
thoinarmostriai who are mounted (on them), then 
the priestess of Demeter at the Hippodrome, and then 
the priestess of Demeter in Aigila. Then the sacred 
women, one by one, as allotted, then the sacred men, 
as the Ten Men arrange them. The gynaikonomos must 
allot the places of the sacred women and virgins and 
is to see that they process as they were allotted. The 
sacrificial animals are also to be led in the procession, 
and they must sacrifice a pregnant sow to Demeter, a 
ram to Hermes, a young pig to the Great Gods, a boar 
to Apollo Karneios, and a sheep to Hagna.?! 


Laura Gawlinski (and, so far as I know, all other 
commentators) understood the procession to be 
the one that escorted the hiera from Messer» ts 
the sanctuary called Karneiasion in And: 
different interpretation now seems to me m 
ly? 

Some regulations in the Messenian divi: 
ma are similar to those in the fragmentary decree 
IEleusis 250 (above, pp. 166-7). The participants are 
placed with precision; the sacred women and men 
are ordered to remain in their allotted positions, 
with special concern expressed about the behaviour 
of the sacred women (the gynaikonomos is to take 
care that they process according to their allotted 
order). There is a hierarchy, as we saw in the (prob- 
able) order of the Eleusinian Escort of the Hiera 
(IEleusis 489, above, p. 168). In the Andanian law it 
is Precisely stated: 1) Mnasistratos; 2) the priest and 
Priestess of the Mysteria; 3) the officials associated 
Bes Sew oats 2012, 71, 73, except for "ai 
ἐμβεβακυῖαι” (31). 
Gawlinski 2012, 30; Deshours 2006, 119-20. 
lt occurred to me at this time as I closely studied 


details of the procession and related ritual (oaths and 
Sacrifices) in preparing this article. 
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with the sacrifice (agonothetes, hierothytai, auletai);^ 
4) the sacred virgins leading the hiera; 5) the banquet 
mistress of Demeter, her assistants, two priestesses 
of Demeter;35 6) sacred women; 7) sacred men. The 
animals follow, as well as the command to sacrifice 
them and to which gods. 

However, there is no mention of initiates and 
their mystagogues.*° Thus the Andanian procession, 
at first glance, is more like the Eleusinian Escort 
of the Hiera (rather than the march [elasis] of the 
initiates from central Athens to Eleusis as described 
in IEleusis 250, above pp. 166-7). If this is the case, 
and the procession began in Messene, it is odd that 
the place from which the hiera are fetched is not 
mentioned, as it is in the Eleusinian document 
(IEleusis 638, above, p. 162). 

There is a further major difference between the 
Eleusinian and Andanian escorts (pompai). At the 
tail end of the Andanian procession, the sacrificial 
animals are listed (a position that ensures the par- 

ipants will not be forced to step on the animals’ 
ement), and the officials in charge of the sacri- 
pear in the third section, close to the front of 

“e procession. What is clear about this procession 


34 The connection of the agonothetes with sacrifice is 


noted by Gawlinski 2012, 138 n. 169, with reference 

to Winand 1990, 179. See also Wórrle 1988, 190 on 
the sacrificial functions of the agonothetes of the 
Demostheneia at Oinoanda and agonothetai elsewhere. 

35 This fifth group consists of sacred officials of Demeter, 
the first with duties at the banquet, and we can 
hypothetically assume that all these sacred officials of 
Demeter had to do with the banquet. Demeter’s special 
status at the festival is reflected in her primary position 
at the sacrifice preceding the Sacred Meal, noted by 
Gawlinski 2012, 19. On Demeter and her priestesses 
at Messene, see Deshours 2006, 124-5, 188-9, 204-5, 
226-33; Gawlinski 2012, 19-21, 141-2. 

36  Atthe Eleusinian Mysteria the initiates and 
mystagogues journeyed in a march (elasis) to Eleusis, 
discussed above, pp. 167-8; such a march could have 
been described on a missing stele of the diagramma. 
On the existence of a preceding stele, see Gawlinski 
2012, 2, 61. 
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s to the category of proces- 


therefore is that it belong by a meal, in 


sions that lead to a sacrifice followed à | 
this instance a major sacrifice and a "sacred mea 
It was a “Sacrificial Procession’, Opferzug in Martin 
P. Nilsson’s terminology." This is confirmed by the 


section on the Sacred Seal (lines 95-9):38 


Concerning the Sacred Meal: The Sacred Men, after 
removing the customary portions for the gods from 
each of the sacrificial victims led in the procession, 
must use the rest of the meat for the sacred meal, 
with the Sacred Women and Virgins, and they must 
invite the Priest and the Priestess and the Priestess 
of Karneios (ἱέρεαν τοῦ Καρνείου) and Mnasistratos 
and both his wife and his children and those artists 
who served in the dances and those serving as their 
helpers. And for the rest of the expenses they must 
make no greater expenditure than [blank] drachmas.?? 


The fact that it is a procession leading to a sacrifice 
and meal is not decisive in determining when it 
took place; however, the aorist participle indicates 
that the dances have already been performed, and 
therefore the procession, sacrifice, and sacred meal 
took place toward the end of the festival. It remains 


37 Nilsson 1916, 311-2. This is his type II (Gótterzug), 


1 (Zug zum Gott) a (Opferzug). He does not include 
it under type II, 1, c (Zug, der die Verbindung 
zweier Kultstátten ausdrückt), to which he assigns 
the "Iakchoszug', presumably because he found no 
indication in the Andianian diagramma for such a 
connection. 

38 To my knowledge, this is the only example of a post- 
sacrifice meal (δεῖπνον) which is qualified as ἱερόν, 
This qualification may indicate that the Participants of 
the meal are celebrants of the cult (in the case of the 
most prestigious celebrant, Mnasistratos, his family is 
also included). Such a meal seems to be alluded to in 
IG V,2 269:22-4, at Mantinea: “Ka 
ἐπὶ τὰ γέρα δι’ αἰῶνος καὶ τοὺ 
ἂν δειπνῶσι οἱ ἱερεῖς” 

39 Trans. Gawlinski 2012, 85 
lines 97-8: “τῶν τε 
τα]ῖς χορείαις” 


εἶν δὲ αὐτὴν Kali} 
ς ἐκγόνους αὐτῆς, καθ’ ὃ 


85, 87, except for the Phrase in 
χνιτᾶν τοὺς λει[τουργή]σαντας [ἐν 
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to be determined whether other informati on i 
diagramma is in harmony with this infe hire 1 the 
The section entitled “Concerning the Supply 
of Sacrificial Animals" states (lines 64.5). ying 


After their appointment the Sacred Men, havin 
made an announcement in advance, are to contract 
out the supplying of sacrificial animals, which must 
be sacrificed and presented in the Mysteries (θύεσθαι 


καὶ παρίστασθαι ἐν τοῖς μυστηρίοις). 


The animals are to be presented twice, as the text 
goes on to explain (lines 69-72): 


And the contractor, having provided guarantors to 
the Sacred Men, must take the funds and present 
very holy, pure, whole animals and show (ἐπιδειξάτω) 
them to the Sacred Men ten days before the Mysteries, 


The Sacred Men are to put a mark on those approved 


(τοῖς σθέντοις), and the contractor must 
pres -ατω) the marked ones. If he does not 
pres τ the scrutiny (μὴ περιστᾶι ἐπὶ τὰν 
δοκιι te Sacred Men must exact from the 
guaran ^» amount plus half, and they themselves 


must supply the animals and from the exacted funds 


recover the resulting expenditure for the animals." 


The first presentation of the animals by the contrac- 
tor was for a dokimasia, to take place 10 days before 
the Mysteria; the second was the presentation of the 
approved animals at a (second) dokimasia “in the 
Mysteria" (line 65). This raises the question about 
the start date of the festival. 

We have no explicit information about the start 
date of the Andanian Mysteria, i.e. whether, like the 
Eleusinian Mysteria, the festival started before the 
initiates arrived at the sanctuary, where the main 
ritual took place. However, the very beginning o: 
this stele of the diagramma states: “The Secretary τ 
the Synedroi must administer the oath written below 


iuro T ONDE 
40 Trans. Gawlinski 2012, 79, 81. 


immediately, unless someone is ill, while they pour 
blood and wine as the sacrifices are burning” (“[tepa] 
T καιομένων» lines 1-2). After these instructions, it 
goes on to state (line 7): “The Priest and the Sacred 
Men should administer the same oath to the Sacred 
Women in the sanctuary of Karneios [ἐν τῶι ἱερῶ 
() τοῦ Καρνείου] on the day before the Mysteria?’4! 
It was especially urgent that the oaths of the men 
be administered immediately after their selection, 
obviously because the diagramma was issued very 
close to the start of the Mysteria. In the following 
year (“the 55th”), i.e. a normal year, the sacred men 
and women simply swear the oath in the eleventh 
month, before the Mysteria, for in this next year 
there will obviously be no special urgency, and 
nothing is said about the necessity of the women 
taking the oath in the sanctuary of Karneios (lines 
10-1). Ifthe sanctuary of Karneios is the Karneiasion 
(the term used elsewhere in the document), then the 
women took this oath, in the current year when the 
legislation occurred, in the Andanian sanc: : 
the day before the Mysteria, not as in the: 
year, in the eleventh month on some w 

day before the Mysteria (after the sacred » 

sworn) at a venue that did not need to be speciesd. 

We must next consider whether the sanctuary of 

Karneios (or Karneion) in question was located in 
Messene. In the current year, *immediately" (upon 
the selection of the sacred men), the sacred men took 
the same oath as the women (except for an appendix 
contained in the women’s oath), “as the sacrifices 
are burning" The precise location is not mentioned; 
the most convenient one would presumably be 
Somewhere in the city of Messene. As it was a matter 
of such urgency that immediately upon the allotment 
of the sacred men the secretary of the synedroi had 
to administer the oath, there seems to be no reason 
Why it could not be administered in the very place 
Where the synedroi met, issued the diagramma, and 
conducted the allotment of the sacred men - the 


n n NNNM 


*! "rans, Gawlinski 2012, 67. 
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synedrion, the Messenian Council.? Since the oath 
took place more than 10 days before the start of the 
festival, that is, before the sacred men had time to 
advertise and conclude a contract (or contracts) for 
the animals to be presented at a dokimasia on the 
tenth day before the Mysteria (line 70), we should 
not expect the sacred men to be in Andania at this 
early point. 

The oath taken by the women (surely also as sac- 
rifices were burning)? must be taken “in the sanc- 
tuary of Karneios on the day before the Mysteria’. 
If the sanctuary of Karneios were in the city, surely 
it would also be the appropriate venue for the oath 
of the sacred men. But since the men were not re- 
quired to take their oath in this sanctuary, this fact 
tends to confirm that the venue for the women’s oath 
was not a Karneion in the city, but the sanctuary of 
Karneios at Andania, also called simply Karneia- 
sion. If a woman failed to take the oath, she was 
not replaced, like a man who refused, but was fined 
1000 drachmas and prohibited from celebrating the 
rituals at sacrifices (which started even before the 
‘estival began) and from taking part in the Myste- 
ria (lines 8-10). Fundamentally, neither the selected 
sacred men nor the selected sacred women could 
undertake their official activities before taking their 
respective oaths, activities that would include the 
pompa leading to the sacrifice. Both the sacred men 
(administering the oath) and the women (taking the 
oath) had to be in the sanctuary on the day before 
the start of the Mysteria. It was therefore impossible 
for the pompa to have taken place before the eve of 
the Mysteria. 

These details concerning the venues and times 
of the oath-taking of the sacred men and women 
suggest that the Messenian participants (and others) 
in the Mysteria arrived at the Karneiasion before 


42 On the functions of the synedroi of Messene and the 
location of the Synedrion, see Deshours 2004, 136-9. 

43 Although this is not mentioned, it is implied by the 
command to take "the same oath;" line 8. 
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day or, if they 


m » preceding 
» festival began, on the [ x ΚΡ 
the te $ sion, sacrifice, 


wished, even earlier, Since the proce vid 
“in the Mysteria , these 


art of the festi- 
en on the first 


and sacred meal took place 
events had to take place after the st 
αἱ at the sanctuary, theoretically ev 
day. However, in that case the procession could 
not have been one that went from Messene to the 
Andanian sanctuary, because the sacred men and 
all the sacred women present in Andania on the eve 
of the festival for the oath would have had to travel 
c. 17 kilometres back to Messene on the day before 
the Mysteria and then repeat the same trip of c. 17 
kilometres in a procession back to the sanctuary on 
the following day, the first day of the Mysteria - a 
total of c. 34 kilometres of travelling over two days. 
This of course is highly unlikely. However, we can- 
not exclude the possibility that there was an elasis 
from Messene to the sanctuary before the start of 
the Mysteria, like the Iakchos march from central 
Athens to Eleusis; such an elasis could have been 
described on a preceding stele.*5 

At the Eleusinian Mysteria, the main sacrifices at 
the Eleusinian sanctuary most probably took place 
on the day after the secret ritual within the sanctu- 
ary.* At Andania, if there is significance in the rather 
early placement of the procession and sacrifice on 
this stele of the diagramma (lines 28-34, following 
some early events and issues), it might suggest that 
they took place early on. Thus if the position of the 
description of the procession in the diagramma has 
significance, it could have been one of the opening 
events of the festival (although any such significance 
is diminished by the fact that the beginning of the 
diagramma most probably occurred on anothther 


44 This would be true of the sacrifice i 
cession from Messene to the sanct 
2012, 206 logically pointed out, 

45 See n. 36 above. The women who 
Serve as sacred women Presumably would not have t 

ο 


perform official duties duri 
perfor: ng such 
46 See Clinton 1988, esp. 70-1 : iode 


f there were a pro- 
uary, as Gawlinski 


had been selected to 
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stele).!7 As an opening event, the Procession i 
have celebrated the introduction of the hier Ould 
tained in (evidently more than one) kis ta, ii 
on chariots led by the sacred maidens, and the Nteq 
entation of the principal sacred officials of the Ας 
teria - Mnasistratos, priest and Priestess, "in 
charge of the sacrifice and sacred meal (agonothete. 
hierothytai, auletai, thoinarmostriai, priestesses of 
Demeter), sacred women and men, and Performing 
artists. It culminated in a sacred meal for the pro- 
cessions participants and the priestess of Karneios 
(invited because it was her sanctuary, but she did 
not take part in the procession because it was not 
the festival of Karneios).** Thus it could have been a 
relatively short procession honoring this important 
group and the hiera. 

However, what seems to be more significant than 
the early placement of the description of the pro- 
cession within the diagramma is the chronological 


order in the delivery of the sacrificial and purifica- 
tor » which must be “presented in the Mys- 
teria 7-9): 


a δεῖ παρέχειν, πρὸ τοῦ ἄρχεσθαι τῶν 
μυστηρίων, ἄρνας δύο λευκούς, ἐπὶ τοῦ καθαρμοῦ 
κρίον εὔχρουν, καί, ὅταν / (68) ἐν τῶι θεάτρωι 
καθαίρει, χοιρίσκους τρεῖς, ὑπὲρ τοὺς πρωτομύστας 
ἄρνας ἑκατόν, ἐν δὲ τᾶι πομπᾶι Δάματρι σῦν ἐπίτοκα, 
τοῖς δὲ Μεγάλοις /(69) Θεοῖς δάμαλιν διετῆ σῦν 


Ἑρμᾶνι κριόν, Ἀπόλλωνι Καρνείωι κάπρον, Ἅγναι olv. 


This appears to be in chronological order: 1) be- 
fore the beginning of the Mysteria’, two white lambs; 
2) “at the time of [èni] the purification” (which we 


ο μμ 
47 On the question of a missing stele, see n. 36 tes, 
48 The other participants in the procession - ae 

hierothytai, auletai, thoinarmostriai, priestesses p cre 
eter — were not mentioned as participants in nit a 
Meal, presumably because, as they were μνῶν of 
the sacrifice and the organization and prep d 
the Sacred Meal (see p. 172 above), it was peii 
that they would participate in the meal itselt. 


would expect at the beginning), a ram of good 
;omplexion;? 3) "when one purifies in the theatre" 
three piglets; 4) “on behalf of the first-time initi- 
ates”, 100 lambs; 5) “in the procession’, the animals 
for the sacrifice and sacred meal (above, p. 18). For 
each of the first three deliveries, a time is specified. 
It seems most natural to understand the last two 
deliveries in the same way: they took place toward 
the end of the festival, after the completion of the 
mystic rites. 100 lambs could have fed several hun- 
dred people; “ὑπέρ᾽, undoubtedly meaning "on be- 
half of’, need not mean that the sharing of the meat 
was limited to the initiates themselves. 

Finally, as noted earlier (p. 172), in the section on 
the sacred meal, the last participants listed are the 
sacred artists and their assistants (lines 97-8): “τῶν 
τεχνιτᾶν τοὺς λει[τουργή]σαντας [ἐν τα]ῖς χορείαις 
καὶ τᾶν ὑπηρεσιᾶν τοὺς λειτουργοῦντας adtoic” 
Here, the aorist participle indicates antecedent 
action, as so often in qualifying an already comoleted 
office or liturgy in inscriptions: “those he 
served in the dances and those ser 
helpers”5! The dances have already tak 
sacred meal occurred at a later point in i 

Thus the sacrifices and sacred meal took place 
after the performance of the artists, which most 
likely took place at a central point in the festival, 
and this order, as has been shown, is consistent with 
all other information in the diagramma, including 
the order of delivering the sacrificial victims, with 
the 100 lambs “for the sake of the first-time initiates" 
and those for the sacred meal delivered at the end. 


9 Onsucha purification ritual at Delos and elsewhere, 
See Clinton 2005, 172-3. 

On this type of purification, see Gawlinski 2012, 170; 
Clinton 2005, 169-70; Parker 1981, 21. 

Gawlinski 2012, 85 translated the participle with the 
English present participle ("serving"); Deshours 2006, 
39 with the French future perfect ("auront joué’). Nei- 
ther can be correct here. 

On the importance of dancing and music during initia- 
“ns in mystery cult, see Gawlinski 2012, 177-8. 
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Sacrifice towards the end of the festival would paral- 
lel the order at Eleusis, with the great sacrifices and 
sacrificial feasts taking place after the mystic rites. 

We could imagine that while the leading sacred 
officials, including members of Mnasistratos' family, 
enjoyed a sacred meal, the initiates and their families 
(and presumably others) participated in the feast 
provided by 100 lambs sacrificed “for the sake of 
the initiates’, preceded by its own very simple pro- 
cession. At any rate, the diagramma ought to have 
contained information about this other significant 
sacrifice (it would have entailed expenditures); it 
is hard to imagine that it was not described on the 
missing stele, along with other information concern- 
ing first-time initiates and other participants in the 
festival. As Gawlinski noted, sacrifices formed a 
major part of the festival, “evidenced by the repeated 
linking of ‘ai θυσίαι καὶ τὰ μυστήρια (lines 9-10, 39, 
74, 75, 85-86, 183-184), phrasing which shows that 
a distinction was seen between the rituals of thysia 
and mysteria" Given the prominence of the sacri- 
fices, we are left to assume that there was a further 
description of the sacrifice for the initiates on the 
missing stele. 

At Eleusis too there must have been a procession 
at the time of the major sacrifices that provided a 
meal for the entire festive throng. Though such a 
procession is not specifically attested, it is to be ex- 
pected - a local procession leading to the sacrifice, 
when the ephebes, who took part in this (short) pro- 
cession, lifted the sacrificial bulls for the slaughter, 
followed by the participants meal. 

The precise route of the Andanian pompa is not 
specified in the diagramma, presumably because it 
was a traditional one known to all. The presence 
of the hiera would suggest that it terminated near 


53  Gawlinski 2012, 165. 

54 See Clinton 1988. Sometimes the ephebes slaugh- 
tered the animals ἐν τῶι περιβόλωι τοῦ ἱεροῦ (IG 
Π2,1028.11), but the altars on which they were sacri- 
ficed and the escharai on which the meat was cooked 
were located in front of the sanctuary. 
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tival, perhaps in the Temple of the Great € : ο. 
Oikos, The procession may have started rr 
where the Aiera were displayed in the ritual. 

In conclusion, the following seems to be the 


general order of the festival: 


1) The participants, initiates and others, arrived 
in the sanctuary by the day before the start of 
the festival and set up their tents. (There was no 
formal pompa from Messene to the Karnaseion.)^* 
Presumably on this day the two white lambs were 
sacrificed. 

2) The festival began on the next day, and the 
sanctuary was purified with the sacrifice of “a 
ram of good complexion’. 

3) A major part of the ritual took place in the 
theatre, which was purified with three piglets. 

4) Pompa and sacred meal. In addition, probably 
at this time 100 lambs were sacrificed “on behalf 
of the first-time initiates’, followed by a meal for 
the first-time initiates and other participants. 


Abbreviations 


IEleusis = K. Clinton, Eleusis. The Inscriptions on Stone. 
Documents of the Sanctuary of the Two Goddesses and 
the Public Documents of the Deme 1 (2005), 2 (2008). 
IG = Inscriptiones Graecae (1873-) 


SEG = Supplementum epigraphicum Graecum (1923-) 
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